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Fortin: The Dollhouse

B

Y

D E N I S

F O R T I N

*

THE
W h at d id Ellen learn fro m it?
W h at d o e s it say to us?

M

any o f us have seen doll
houses. These amazing min
iature replicas o f our homes.
Two or three stories. A com
modious front room. Dining
room. Recreation room. Study. Bed
rooms with attached bathrooms.
Every room filled with furniture.
Miniature chairs, sofas, tables, beds,
even kitchen utensils.
I think o f my daughter Erika as
she played with her dollhouse. Cre
ating her own little world with Lego
blocks and toy figurines. All o f it
seem ing so real as she played. I
fou nd myself wondering what her
thoughts might be. Was she playing
mother? Pretending to create a fa m
ily o f which she was part? D id she
realize that her dollhouse was only a

miniature replica o f a real house?
D id her dollhouse poin t to a much
greater reality— her own house
someday?
As a young woman, Ellen White
saw an amazing “dollhouse.” It was
built for G od H im self to live in. He
designed it and gave the builders the
blueprint. “‘Have them make a sanc
tuary for me,’” he told Moses, “‘and I
will dwell among them ’” (Ex. 25:8,
NIV).**
The sanctuary “dollhouse” was a
house o f promise. It fulfilled
promises G od made to Abraham,
* Denis Fortin is Associate Professor of
Theology at the Seventh-day Advent
ist Theological Seminary in Berrien
Springs, Michigan.
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No wonder Ellen White devoted
hundreds o f pages to the sanctuary
and its heartening message for sin
ners! In its meaning and its services,
she saw that “ [t]he correct under
standing o f the ministration o f [of
Christ] in the heavenly sanctuary is
the foundation o f our faith” (Letter
208, 1906).
Ellen W hite’s study o f Scripture’s
“dollhouse” sanctuary strongly influ
enced her conception o f its heavenly
reality. She saw many parallels

Isaac, and Jacob that they would be
His special covenant people. After
delivering their descendants from
slavery in Egypt, the G od o f a billion
worlds unknown sojourns with
them in the desert on their way to
the promised land! He lives with
them! He travels with them! He
shades them from the sun by day
and lights their camp at night! He
loves them! He enjoys intimacy with
these slaves! He calls them “sons”
and “daughters”!
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between the ministrations and func
tions o f the two. It is important that
we understand how she arrived at her
conclusions. For each generation o f
believers must take title to Seventhday Adventist doctrines, message,
and mission. As the little girl wonderingly examined the dollhouse, so we
must wonderingly rediscover the
meaning o f that house God chose for
His habitation among us.

he saw in vision (Rev. 1:12,4:5,8:3-5,
11:19, 15:5-8).
Ellen W hite’s vision o f this heav
enly house and its redemptive func
tions stems, I believe, from two basic
concepts.
The first: Heaven is a real place.
In it is a real temple, o f which the
earthly “dollhouse” sanctuary and its
services were but a miniature repre
sentation. This conclusion followed
logically from M oses’ being shown
the original in heaven as a pattern.
The earthly was neither conceived
nor designed by Moses in the Sinai
desert. “That sanctuary, in which
Jesus ministers in our behalf,” Ellen
White wrote, “is the great original, o f
which the sanctuary built by Moses
was a copy” (Patriarchs and Prophets,
p. 357).
The second: The heavenly sanc
tuary is the abiding place o f a real
God. As did the biblical prophets
(see Isaiah 6:1, 2; Psalm 9:4; Daniel
7:9-14; Malachi 3:1). Ellen White
believed, G od to be real, not simply
an immaterial force or som e meta
physical power. He exists. He is a
personal being. And when He came
to earth, He dwelt in the sanctuary.
And no one needed to knock at the
d oor to determine whether He was
home; His presence was visible in
the Shekinah above the mercy seat
o f the ark o f the covenant (Ex.
25:22).
Yet, as faithful to Scripture as it is,
this concept o f pattern must be kept

Ellen’s Concepts
Ellen White concluded that “God
Himself gave to Moses the plan o f
that structure, with particular direc
tions as to its size and form, the
materials to be employed, and every
article o f furniture which it was to
contain. . . . God presented before
Moses in the mount a view o f the
heavenly sanctuary, and commanded
him to make all things according to
the pattern shown him” (Patriarchs
and Prophets, p. 343).
What was the Scriptural basis for
these conclusions?
‘“Make this tabernacle and all its
furnishings exactly like the pattern I
will show you,’” God told Moses (Ex.
25:9). The writer o f Hebrews called
the earthly sanctuary and its services
“copies o f the heavenly things” (chap.
23). Centuries later, Stephen referred
to ‘“the tabernacle o f the Testimony,”’
which “‘had been made as G od
directed Moses, according to the pat
tern he had seen’” (Acts 7:44). fohn
describes a sanctuary in heaven that
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“Im p orta n t tru th s co n ce r n in g the heavenly
san ctu ary an d the great w o rk there ca rried forw a rd fo r
m an’s r e d e m p tio n w ere to b e tau ght b y the earthly
san ctu ary an d its services.”

to each a department o f the taber
nacle was devoted” (Patriarchs and
Prophets, p. 357).
In this comparison, two im por
tant points are conveyed, both based
on Ellen W hite’s literal reading o f
Scripture.
• First, if in the Old Testament the
services in the tabernacle have two
divisions— daily services and yearly
ritual— it’s because Christ, after His
ascension, was to have two phases to
His mediatorial ministry.
• Second, if the earthly taberna
cle had two apartments— the holy
and m ost holy places— it’s because
C h rist’s m ediatorial m inistry is
being perform ed in two places in
the heavenly sanctuary. Thus for
Ellen White, the ministration o f
Christ in the heavenly sanctuary is
divided according to time and place
and is the reason for the various
temporal and spatial aspects o f the
earthly services. What happens in
heaven is the norm for what hap
pens on earth.

in perspective. Ellen White remarked
that no earthly structure could rep
resent the vastness and glory o f the
heavenly temple, the abiding place o f
the King o f kings. “Yet important
truths concerning the heavenly sanc
tuary and the great work there car
ried forward for man’s redemption
were to be taught by the earthly
sanctuary and its services” (Patri
archs and Prophets, p. 357; The Great
Co n troversy, p . 414).

Christ’s Heavenly Ministry
Ellen White used six parallels, or
comparisons, to highlight the reality
o f the heavenly sanctuary and its
ministry as a pattern for the earthly
tabernacle. In each case, these paral
lels go from the heavenly reality to
the earthly shadow. Let’s examine
them as they are found in two chap
ters, one in Patriarchs and Prophets,
the other in The Great Controversy:
“As C hrist’s ministration was to
consist o f two great divisions, each
occupying a period o f time and hav
ing a distinctive place in the heav
enly sanctuary, so the typical minis
tration consisted o f two divisions,
the daily and the yearly service, and

Daily Intercession
A second parallel Ellen White
makes is in reference to the daily
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intercessory services. “As Christ at
His ascension appeared in the pres
ence o f G od to plead His blood in
behalf o f penitent believers, so the
priest in the daily ministration
sprinkled the blood o f the sacrifice
in the holy place in the sin ner’s
behalf” (ibid.).
During these services, according
to Leviticus 4, the repentant sinner
would bring his offering to the taber
nacle and, placing his hands upon the
heard o f the animal, confess his sins.
This symbolic gesture represented
the transfer o f guilt from the individ
ual to the innocent victim. After the
sinner had slain the animal, the priest
took the blood o f the sacrifice,
entered the holy place, and sprinkled
the blood in front o f the veil before
the ark o f the covenant. “By this cer
em ony the sin was, through the
blood, transferred in figure to the
sanctuary” (ibid., p. 354).
“As anciently the sins o f the peo
ple were by faith placed upon the sin
offering and through its blood trans
ferred, in figure, to the earthly sanctu
ary, so in the new covenant the sins o f
the repentant are by faith placed
upon Christ and transferred, in fact,
to the heavenly sanctuary” (The Great
Controversy, p. 421, italics added).
Again Ellen White is consistent
with her parallel between the supe
rior heavenly reality and the infe
rior earthly shadow. The transfer o f
sins from the sinner to the earthly
tabernacle is symbolic. She uses “in

figure” to describe this transfer.
Where does the real transfer o f sins
through the blood o f Christ occur?
In heaven. In fact. At His ascension,
Christ takes the sins o f all repentant
sinners to heaven.

The Record Canceled
The third parallel: “The blood o f
Christ, while it was to release the
repentant sinner from the condem
nation o f the law, was not to cancel
the sin; it would stand on record in
the sanctuary until the final atone
ment; so in the type the blood o f the
sin offering removed sin from the
penitent, but it rested in the sanctu
ary until the Day o f Atonement”
(Patriarchs and Prophets, p. 357).
Ellen W hite’s thought here differ
entiates between the repentant sin
ner, who is released from the guilt o f
sins, and the record o f sins trans
ferred to the sanctuary. Based on the
Levitical daily and yearly services,
she concludes that though the sinner
is released from the guilt o f sin
through the innocent sacrifice, the
sin has been transferred to the sanc
tuary and abides there, in the pres
ence o f God, until the final atone
ment on the Day o f Atonement.
Again her comparison is from the
superior reality in heaven to the
shadow on earth.

End Time Judgment
The fourth com parison deals
with the day o f judgment, in which
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unrepentant sinners bear their con
sequences and receive judgm ent
according to their works.

the dead are to be judged according
to the works as recorded in the heav
enly books (see Revelation 20:12).
“Then by virtue o f the atoning
blood o f Christ, the sins o f all the
truly penitent will be blotted from
the books o f heaven. Thus the sanc
tuary will be freed, or cleansed, from
the record o f sin” (ibid., pp. 357,
358). She also believes the typical
Day o f Atonement ritual to be a fig
ure o f the final day o f judgment as
depicted in Revelation 20.
Many theologians have wondered
how the blood o f Christ could, at the
same time, be used to transfer our
guilt to heaven in the antitypical
daily service and also have the
cleansing power to accomplish the
yearly ritual o f the Day o f Atone
ment. Ellen White has no difficulty
with this concept: C h rist’s blood
accom plishes both the daily and
yearly blood rituals.

The Scapegoat
The last parallel concerns the
imagery o f the scapegoat, its iden
tity, and the end o f the Great C on
troversy.
“Since Satan is the originator o f
sin, the direct instigator o f all the
sins that caused the death o f the Son
o f God, justice demands that Satan

Some theologians have preferred to
believe that Jesus is the scapegoat
who bore sins into the wilderness.
However, the words used in Leviti
cus 16:8 point to Satan. “He [the
high priest] is to cast lots for the
two goats— one lot for the Lord and
the other for the scapegoat” (NIV,
italics added). Further, the Hebrew
word for scapegoat, azazel, refers to
a deity o f the wilderness in other
Semitic languages. Yet, one should
not conclude that Satan is some
type o f god; however pretentious he
may be, he never was divine. It is
also clear from the contrast— “one
lot for the Lord and the other for
the scapegoat”— that Jesus is not
represented by both individuals. For
further study, see Arnold V. Wallenkampf and W. Richard Lesher,
eds., The Sanctuary and the Atone
ment: Biblical, Historical, and Theo
logical Studies (Washington, D.C.:
Review and Herald Publ. Assn.,
1981), pp.120-125.

Sin Blotted Out
The fifth parallel: “As in the final
atonement the sins o f the truly pen
itent are to be blotted from the
records o f heaven, no more to be
remembered or com e into mind, so
in the type they were borne away”
[symbolically transferred by the
high priest to a scapegoat, which was
sent into the desert to die] “. . . for
ever separated from the congrega
tion” (ibid., p. 358).
Notice, it is only the sins o f the
truly penitent that are blotted out;
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shall suffer the final punishment.
(See box on page 57.) C h rist’s work
for the redemption o f men and the
purification o f the universe from sin
will be closed by the removal o f sin
from the heavenly sanctuary and the
placing o f the sins upon Satan, who
will bear the final penalty. So in the
typical service, the yearly round o f
ministration closed with the purifi
cation o f the sanctuary, and the con
fessing o f the sins on the head o f the
scapegoat” (ibid., p. 358).
Ellen W hite’s identifying Satan as
the scapegoat is closely integrated
with her understanding o f the ori
gins o f the cosm ic Great Contro
versy. She understands Satan to be a
real evil angelic being, who origi
nated sin and instigated the death o f
Christ. Therefore, as a matter o f jus
tice, Satan will ultimately be held
responsible for the death o f the Son
o f God. The scapegoat ritual on the
Day o f Atonement foreshadowed
Satan’s destruction as the author o f
sin. Thus “will Satan be forever ban
ished from the presence o f G od and
His people, and he will be blotted
from existence in the final destruc
tion o f sin and sinners” (The Great
Controversy, p. 422).

saw the heavenly sanctuary in vision.
And all that happens there, in
C h rist’s m ediatorial services and
ministry, was depicted through the
daily and yearly rituals and symbols
o f the “dollhouse” tabernacle on
earth.
“Thus in the ministration o f the
tabernacle, and o f the temple that
afterward took its place, the people
were taught each day the great truths
relative to C h rist’s death and minis
tration, and once each year their
minds were carried forward to the
closing events o f the great contro
versy between Christ and Satan, the
final purification o f the universe
from sin and sinners” (Patriarchs
and Prophets, p. 358).
I wonder about Erika's little doll
house, and I think about the one in
Scripture. H ow could it be that the
God o f a billion worlds would conde
scend to live in it am ong slaves! Sin
ners! Rebels against His government!
H ow could He love us so much as to
come and die fo r the fallen race! How
could He become one o f us, forever
one o f us!
And there I found the answer in
the little dollhouse. The little house
that was a copy o f a great big house
up there!

The Grand Finale
The impact o f Ellen W hite’s lit
eral reading o f Scripture is immense.
She accepted its testimony o f a real
heavenly sanctuary as the pattern for
the earthly tabernacle. Further, she

** Bible quotes in this article are taken from
the New International Version.
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